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Annotatsiya: Ushbu maqolada Oksford universiteti qoshidagi Bodlean
kutubxonasida saqlanayotgan, taxminan 150 nafar shoirning tanlangan
she’rlarini oz ichiga olgan XVII asrga oid forsiy bayoz (she’riy to ‘plam) —
“Muntaxab ash’or-i asotiza” (Elliott 292-qo ‘lyozma) haqida qisqacha ma’lumot
beradi. Qo ‘lyozmaning kelib chiqish tarixi, ichki dalillar va keyinchalik kiritilgan
qo ‘shimchalar — xususan, Shayx Inoyatulloh galamiga mansub yozuvlar —
tahliliga asoslanib, tadgiqot ushbu qo ‘lyozma hijriy 1081-yil (milodiy 1670-
vil)dan oldin tuzilganligini asoslaydi. Maqgolada qo ‘lyozmaning kodikologik
xususiyatlari, mazmuni va o ‘ziga xos matn variantlari, jumladan, Shayx
Inoyatulloh tomonidan ko ‘chirilgan to ‘rtta g ‘azal ko ‘rib chigiladi. Shuningdek,
unda ushbu “bayoz” noyob variantlar va boshqa manbalarda saqlanmagan
she’rlarni (jumladan, Murshid-i Burujirdiyning tanlangan she’rlarini) o ‘zida
jamlagani ko ‘rsatib o ‘tiladi; bu esa qo ‘lyozmaning Boburiylar davridagi
she’riyat uzatilishi jarayonini o ‘rganish va forsiy matn an’analarini qayta
tiklashdagi muhim ahamiyatini namoyon etadi.

Kalit so‘zlar: Bayoz, aralash tarkibli qo ‘lyozma, she 'riy to ‘plam, Bodlean
kutubxonasi, Shayx Inoyatulloh, Boburiylar davri, qo ‘lyozmashunoslik,
Murshid-i Burujirdiy.

Abstract. This article offers a concise introduction to Muntakhab Ash ‘ar-i
Asatidhah (Ms. Elliott 292), a seventeenth-century Persian bayad (poetic
miscellany) preserved in the Bodleian Library (University of Oxford) and
comprising selected verses by approximately one hundred and fifty poets. Drawing
on provenance, internal evidence, and later additions, most notably entries in the
hand of Shaikh ‘Inayat-Allah, the study argues that the manuscript was compiled
before 1081 AH / 1670 CE. The article examines the manuscript s codicological
features, contents, and distinctive textual readings, including four ghazals in the
hand of Shaikh ‘Indyat-Alldh. It further demonstrates that the bayad preserves
rare variants and otherwise lost verses (including select verses of Murshid-i
Burijirdi), thereby underscoring its significance as a witness to Mughal-period
poetic transmission and to the reconstruction of Persian textual traditions.

Keywords: Bayad, Composite manuscript, Poetic miscellany, Bodleian
Library, Shaikh ‘Indayat-Allah, Mughal period, manuscript studies, Murshid-i
Burijirdr.
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Introduction

During a Bodleian Visiting Fellowship (2025-26), I had the opportunity to consult the Persian
manuscript collections of the Bodleian Library, University of Oxford. Among the manuscripts
examined was an important Persian bayad (poetic miscellany) comprising selected verses from
approximately one hundred and fifty poets. The present article offers a concise introduction to this
significant manuscript.

The baydd begins on folio 3b with a table of contents, which is apparently a later addition. The
first two folios are blank. However, on the verso of the first folio, a ruba 7 is recorded:

Q)Lél\;@\\b\d)ﬁﬁ&j}) &“_1):5\3\?‘5_;.'\]\\5\0“51:)33}
Claa e 50 5 Gala e i b (5l labea i &
[Translation:

On the day when ‘the sky is rent asunder’ / and thereafter ‘the stars are scattered’ / in the plain
of Resurrection I shall seize your hem / and say: O idol, for what sin were you slain?]
Physical Description of the Manuscript
Title: ol Jlad) % (Muntakhab Ash ‘ar-i Asatidhah) / Shelfmark: Ms. Elliott Y4Y; Script:
Nasta ‘liq; Headings: in red; Lines: ) 1-YA (including margins); Layout: three columns; Folios: ¥+ £
(1A pages); Dimensions: YV,Y x Y1,¢ cm/written area: Y),) x )),Y cm; Scribe: not indicated;
Date of copying: not indicated; Condition: defective at the end; Binding: greyish light-brown
cotton cloth.
Beginning (f. 6b): Shaikh Sa“di Shirazi
Gla 2l ol yi8a J
W) g5 g ol ania g o) apad aS ()
[Translation: The opening of the book is in the name of the All-knowing God / He who is
eternal, beneficent, and omnipotent. ]
End (f. 304a):
Dyt g adA 4y Cylie Gullaas o
A8 QB g e plS o AR pu LS

[Translation: The heart that ‘Tnayat possessed did not surrender to her wrath / He made it a
charred kebab for the wine-drinkers.]

The Table of Contents

The table of contents (ff. 3b—5b) is written in shikastah hand and arranged in tabular form
across thirty-two ruled compartments. Sa‘di appears as the first poet listed and Talib-i Amuli as
the last. In total, 150 poets are recorded in the index. However, at the end of the anthology, four
ghazals by a poet named Shaikh ‘Inayat-Allah are included, though his name does not appear in
the table of contents. The total number of poets represented in the manuscript thus rises to 151.
Shaikh ‘Inayat-Allah will be discussed in detail below.

Seal and Inspection Note

A seal is impressed on folio 6a, reading:

ANYY dllale
[‘Ibad-Allah YYAA (VYVE CE)]
On the same folio appears an inspection note, reading:
At ol pall o e o lea ol A8 e (e

1. In the manuscript, this hemistich is transmitted incorrectly. The correct reading is: b si (o~ J&a 5 aiba (Sani i
Parvardigar-i Hayy-i Tawand), ‘The Maker, the Sustainer, the Living, the Omnipotent’.
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[Translation: Inspected on the fourth of Muharram al-haram, 48.]

Two possible interpretations may be suggested for ‘48’: 1148 AH (1735 CE) and 1248 AH
(1832 CE).

Provenance and Ownership

Following this inspection note is a brief introductory notice written in an elegant thuluth hand.
The final two lines have been deliberately erased. The legible portion reads:
AAMLSJX}AGJSA@}JMC_\SW)@EJL)J ‘Mh}hc@gjmg.&gd\mﬂﬁcﬁu\ )L:.J\k_\;lmm.\

[Translation: A copy of Muntakhab Ash ‘ar-i Asatidhah (Selected Verses of the Master Poets),
comprising one hundred and fifty poets, in the town of Lucknow, under the auspices of Makhdim1
Muftt Maulawt Muhammad...]

The introductory notice explicitly establishes the title of the anthology as elilul jladl aaiia
(Muntakhab Ash ‘ar-i Asatidhah). It is noteworthy, however, that the name following ‘Mufti
Maulaw1 Muhammad’ has been deliberately erased.

In light of the inspection note recorded immediately before this introduction, if the date
‘Muharram al-haram A’ is interpreted as YY¢A AH (YAYY CE), it becomes plausible that the
‘Muftt Maulawl Muhammad’ mentioned here may be identified with the well-known Shi‘1 scholar
of Lucknow, Muftt Sayyid Muhammad ‘Abbas Shashtart (d. ¥+ AH / YAA? CE), who was
widely known as ‘Mufti Muhammad ‘Abbas’ or ‘Muftt Maulawi Muhammad ‘Abbas’. The
explicit reference to ‘balda-i Lakhnau’ (the town of Lucknow) in the introduction further supports
this conjecture.

On this basis, it may tentatively be suggested that the anthology was, at some stage, connected
to Muftt Maulawl Muhammad ‘Abbas.

Shaikh ‘Inayat-Allah and the Dating of the Manuscript

Another name occurring in the anthology, namely Shaikh ‘Indyat-Allah, is of considerable
importance, for it may assist in determining the approximate date of compilation. Throughout the
manuscript, scattered notes and verses have been entered at various points, sometimes executed in
a bolder hand and sometimes in a finer one, yet consistently in a shikastah-influenced hand.

Alongside these entries, the name ‘Shaikh ‘Inayat-Allah’ appears repeatedly, and in one place
the phrase ‘/li-raqimahu al-faqir ‘Inayat-Allah’ (written by the humble ‘Inayat-Allah) is recorded.
For example, on folio 117b, under the name Shaikh ‘Inayat-Allah, there appears a note titled:

Al ) paae Al Skl
[Translation: Words whose numerical values are equal]

Under this heading, several words of identical abjad values are listed together with their
corresponding numerical totals.

On folio 128a, in the same hand, the following verse is written. It is unmistakably a tadmin
composed in the metre of the celebrated ghazal of Mirza Muhammad “Alr Sa’ib Tabrizi (d. 1676
CE) beginning ‘Mi-dahad ‘ishq ba-shamshir sild bismillah’. However, the second hemistich of
the verse, ‘Har ki darad sar-i hamrahi-i ma bismillah’, does not occur in Sa’ib’s original ghazal,
although it has become widely known in later usage. The verse reads:

2l Gl JadeS janl ) da 5 (e
Wy Lo (a1 pat yus 3 laaS ja

[Translation: For me and my heart there arose a journey to the Ka‘ba of the heart / whoever
has the resolve to accompany us, in God’s name, come!|

It may also be noted that in post-revolutionary Iran, as well as in elegiac and devotional
poetry, verses composed in the zamin of ‘har ki darad ..." are frequently encountered. Indeed,
some nawha-khwans repeat this hemistich with marked emphasis and rhetorical force. Such
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usage may be understood as an attempt to stir public participation in revolutionary causes
and to evoke heightened spiritual emotion. This observation, however, is offered here only
parenthetically.

On the same folio (f. 128a), immediately following the verse cited above, there appears a
chronogram (gita *-i tarikh) under the heading:

A Culie s 5 G e oliille A A

[Translation: Chronogram on the exalted Khan Ja‘far Khan, by Shaikh ‘Inayat-Allah] The

chronogram:

OB i @l 5 dae alle S ala 4y s ) Gle )
e ) Z )l e Ly b Gl Jdea la
[Translation:

Ja'far Khan, a world of justice and equity / departed from this world as he hastened toward
Paradise / For the date of his passing, a call came from the unseen / ‘May Ja far'’s abode be
Paradise’ thus it was proclaimed. |

The chronogrammatic phrase ‘Jay-i Ja far bihisht bad’ yields the date 1081 AH (1670 CE).

The presence of this chronogram in the anthology indicates that the manuscript was in the
possession of Shaikh ‘Inayat-Allah by 1081 AH (1670 CE). If, as the palaeographical evidence
suggests, the chronogram was entered in his own hand, the compilation of the anthology must
have preceded or coincided with that date. It appears that Shaikh ‘Inayat-Allah entered, at various
points throughout the volume, miscellaneous notes as well as verses, both his own and those of
other poets, in his own hand.

It is noteworthy that wherever the name of Shaikh ‘Inayat-Allah occurs in the anthology, the
entries are written in a more or less uniform shikastah-influenced script. Moreover, on folio 117b
the explicit statement ‘li-ragimahu al-faqir ‘Indayat-Allah’ (written by the humble ‘Inayat-Allah)
renders the attribution unmistakable. There remains little room for doubt that these scattered entries
are autograph additions by Shaikh ‘Inayat-Allah himself.

The Historical Context of Ja'far Khan

The ‘Khan-i ‘Ali-shan Ja ‘far Khan’ mentioned in the chronogram, whose death occurred in
1081 AH / 1670 CE, may plausibly be identified with ‘Umdat al-Mulk Ja far Khan, who served as
grand vizier under Shah Jahan and Aurangzeb. Ja'far Khan belonged to the distinguished family
of Umidi Razi Tihran? (d. 929 AH / 1523 CE), and his lineage remained one of considerable
prominence and prestige throughout the Mughal—Safavid period. Before proceeding further with
the discussion of the present anthology, it will be appropriate to offer a brief account of Ja'far
Khan himself, since such background will assist in determining the historical significance of the
manuscript.

(a) Hijrt Razi Tihrani

The great-grandfather of ‘Umdat al-Mulk Ja'far Khan, Khwaja Muhammad Sharif Hijr1
Razi Tihrant (d. 984 AH / 1576 CE), was a man of notable intelligence, wit, and administrative
distinction. At the outset of his career, he served as vizier to Tatar Sultan b. Muhammad Khan
Sharaf al-Din Ughli, the amir of Khurasan, who, recognizing his competence, entrusted him with
broad authority over financial and territorial affairs.

After the death of Muhammad Khan, he continued for some time as vizier to the latter’s
eldest son, Qazaq Khan, where he likewise distinguished himself through capable administration.
Following Qazaq Khan’s death, he entered the service of the Safavid ruler Shah Tahmasp (r. 930-

2. Kh¥aja Arjasp Umidi Razi Tihrani, son of Kh¥aja Shaikh ‘Ali Tihrani. For his biography, see Tadhkira-i
Maikhana, pp. 141-150, 535-544.
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984 AH / 1524-1576 CE), who appointed him vizier over Yazd, Abarquh, and Biyabanak, where
he discharged his duties with justice and integrity. He was subsequently granted the vizierate of
Isfahan (celebrated as Nisf~i Jahan).* He died in 984 AH (1576 CE).*

It is related that during his tenure as vizier, two brothers bearing the poetic pen-names ‘Salam1’
and ‘Kalami’ would appear daily at his court, seeking patronage and offering their insipid verses.
Irritated by their persistence, HijrT Razi is said to have composed the following satirical couplet:®

S e S Y B S B I LN ST

[Translation: ,

Two things are worse than a brigand’s blade: / the greeting of ‘Kalam1’, and the poetry of
‘Salamt’.]

Hijr1 Razi was the author of a Diwan. Manuscript copies of this work are preserved in the
Khuda Bakhsh Library (Patna), the Salar Jung Museum Library (Hyderabad)® and British Library
(Or. 791). A few verses may be cited here as illustrative specimens of his poetic style:

A Jbe A ) o Hley a4 3 0 IBa ) e s slealid
s dad 5 4S (U S dal A Jlsaal 5 i 5 S
[Translation:

It is not dust that rises along the road in pursuit of his steed / it is the fallen, like me, who rise
from the roadside / you did not shut the door of hope so that, for a lifetime / no one might rise from

before you without hope.]
&

Dl (o AR s (e (e A (] 3 pe JO s MR su (e 530
[Translation:

The fire of my harvest, only one whose harvest has burned knows / the burning of my heart,
only one burned like me knows.]

k
SLEG Ja (el A g 300 ) ol A€ 4S ) aiS Gisal i g3 ) S
Sl ponb ) il K op Mabsh gadl o 8 5 S e

[Translation:
O memories of you, a constant companion of my sorrowing heart / if I forget you, whom shall
I remember? / Every flower wears some garment from you, its robe rent open / every bird, in some

colour drawn from you, is in lament and cry.]
*

Jsedd e o3 ) Le ALES (E g Jgrodd yua Hauaclalyean
Lalail g4 dal AS daalldll 2 gedd e aS Lagsae o cg b
Translation:

Last night our dwelling was illumined by you / the eye had been granted the fortune of
beholding you / Praise be to God that tonight it was brought to completion / Hijr1, the promise of

*. Karwan-i Hind, vol. 2, p. 1522.

4. DamirT Isfahant derived the date of death from the chronogram ‘I, S oS Ss 13 £ [One became fewer
among the refuge of the viziers]. See ‘Arafat al- ‘Ashiqin, vol. vV, p. €107, Likewise, a poet with the takhallus Rami
extracted the date from the phrase “Lia 3} s 5,201 [Alas, HijrT departed from this world]. See Nashtar-i ‘Ishq, vol.
Y’part \’p_ YAE W,

>. Nashtar-i ‘Ishq, vol. 2, part 1, p. 1839.

®, For a description of the Khuda Bakhsh manuscript, see Sayyid Amir Hasan ‘Abidi, ‘Diwan-i Hijr7’, 1drak Gopalpir,
book 11, pp. 63-67 (July—December 2017). For the Salar Jang manuscript, see Fihrist-i Salar Jang, vol. 5, p. 51.
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the union which had been decreed.]

(b) I'timad al-Dawla Kh*aja Ghiyath al-Din

Kh*aja Muhammad Sharif Hijrm Razi had two sons: Kh¥aja Muhammad Tahir Waslt Razi
Tihrant and Kh"aja Ghiyath al-Din Muhammad Razi Tihrani.

Afterhis fatherdiedin 984 AH/ 1576 CE, Kh“aja Ghiyath al-Din, owing to adverse circumstances
in Iran, set out for India with his family. Along the way, his belongings were plundered, and only
two mules remained, upon which they travelled in turn. At Qandahar, a daughter was born to him,
Mihr al-Nisa’ (later renowned as Niir Jahan Begum).

Upon reaching Fatehpur, through the mediation of the merchant Malik Mas ‘Gid, he gained access
to the court of Akbar and entered imperial service. Owing to his distinguished and meritorious
service, he rose rapidly and was granted a mansab of three hundred. In 1004 AH / 1595-96 CE he
was appointed diwan of Kabul, and in due course, he received the rank of one thousand along with
the office of Diwan-i Buyiitat.

In 1014 AH / 1605 CE, upon the accession of Jahangir, he was elevated to the rank of seven
thousand and granted the title / timad al-Dawla; he was also entrusted, together with Mirza Jan
Beg, with the responsibilities of the vizierate.” In 1020 AH / 1611 CE, following the marriage of
his daughter Nir Jahan Begum?® to Jahangir, he was appointed to the eminent office of wakil-i kul
(chief regent).

Among his sons, Ibrahim Khan Fath-Jung Tihran?’ (d. 1033 AH / 1623 CE) held the rank of
five thousand and served as governor of Bengal and Orissa; [‘tigad Khan Mirza Shapur'® (d. 1060
AH /1650 CE) was likewise a noble of five-thousand rank and governor of Kashmir; and Yamin
al-Dawla Asaf Khan Asafjahi'' (d. 1051 AH/ 1641 CE) held the rank of six thousand and occupied
the office of Wakil al-Saltanat."?

Regarding this family, Jahangir writes in the Tizuk:"
clae JS5 s o8 (s D el dludu () s 5o Vs e alialy 5 clsn 5 caly 5l 4 ol e

7. Ma athir al-Umara’, vol. 1, pp. 127-130.

8. It should be noted that before her marriage to Jahangir, Niir Jahan Begum had been the wife of ‘AlT Quli Beg

Istajlu, known as Shir Afgan Khan (d. 1016 AH/ 1607 CE). The circumstances of Shir Afgan’s death and Niir Jahan’s
subsequent marriage to Jahangir are described in the Tiizuk-i Jahangirt as follows: During the period when Emperor
Akbar was residing in Lahore, ‘Alf Qult Beg Istajlu, who had been nurtured at the court of Shah Isma‘1l (Safavid),
came from Iraq and entered Akbar’s service. Mirza Ghiyath Beg (I'timad al-Dawla) married his daughter, who had
been born in Qandahar, to “AlT Qult Beg. After some time, ‘AlT Qult Beg gained such favour with Emperor Jahangir
that he was granted the title ‘Shir Afgan’ and elevated in rank. When Jahangir ascended the throne, he assigned him a
jagir in Bengal. After Shir Afgan was killed, the officials of Bengal, acting on Jahangir’s orders, sent the daughter of
I'timad al-Dawla Mirza Ghiyath Beg to the imperial court. Jahangir entrusted her to his stepmother Ruqayya Sultan
Begum. She remained in her service for some time until fortune turned in her favour: during the festival of Nawriliz,
Jahangir beheld her, and she won his heart. She was admitted to the royal harem, first receiving the title ‘Ntr Mahall’
and later ‘Niir Jahan.” Her relatives were granted high offices and ranks. Niir Jahan acquired such influence that, apart
from the Friday sermon (khutba), virtually all affairs of state were conducted by her authority; coins were struck in her
name and imperial edicts bore the inscription ‘By order of Her Exalted Majesty Niir Jahan Begum, Queen’. Nir Jahan
Begum died in Lahore in 1055 AH / 1645 CE. See Tiizuk-i Jahangirt (Urdu trans.), pp. 32-34; Tiizuk-i Jahangirt, ed.
Sir Sayyid Ahmad Khan, p. 54; and Karwan-i Hind, vol. 2, pp. 1461-66.

°. For biographical details, see Ma ‘athir al-Umara’, vol. 1, pp. 135-139.

!9 For biographical details, see Ma ‘athir al-Umara’, vol. 1, pp. 180-182.

' For biographical details, see Ma ‘athir al-Umara’, vol. 1, pp. 151-160; and Karwan-i Hind, vol. 1, pp. 4-5.

12 During the reign of Shah Jahan, Asaf Khan attained the rank of nine thousand and was appointed to the office
of commander-in-chief.

1. Karwan-i Hind, vol. 2, p. 1463 [citing Riiznama-i Jahangir (Jahangirnama, Tizuk-i Jahangiri), Astan Quds
manuscript, no. 51, copied in 1046 AH].
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pabas 5 )l e A

[Translation: ... I repose complete trust in him, and my dominion and sovereignty now rest in
the hands of this family: the father is Diwan-i Kul, the son Wakil-i Mutlaq, and the daughter my
confidante and companion. ]

It should also be noted that Kh¥aja Ghiyath al-Din had another son, Mirza Muhammad
Sharif Tihrani, who was counted among the close associates of Prince Khusraw, son of Jahangir.
Following Khusraw’s rebellion, Jahangir ordered Mirza Sharif to be executed in 1016 AH / 1607
CE, together with the prince’s other intimates.'*

It would, however, be mistaken to regard I'timad al-Dawla Kh*aja Ghiyath al-Din as merely
a politically powerful noble. He was equally distinguished for his learning and intellectual
accomplishments. Jahangir, praising him, writes:'

0L gt 53 Ledh il 5 aghymd 0 5 2sn eae 4SS Sl 5 LA o el J& 5 Jugr Sl ple

i RGN Cuna 5 5 Bl A3 5 () 5 e (O Aadld a5 23l e yi gl a4y 4S Cad ) 03 oS €3l

AL sl ) SY 50 AS Cud HSS b ‘sj\q@)u)ajm\m}dmsw (ol G Bl = 3a ) 8 )

[Translation: In the science of arithmetic, he is without equal in his age; in composition
and epistolography, unique in his time; in the appreciation of poetry and in the study of the
ancients, he has no peer in any land. There is scarcely a diwan that has not passed under his
scrutiny, nor one whose essential substance he has not extracted in writing. The pearl of his
companionship is worth more than a thousand exhilarating rubies. Ever cheerful and radiant, he
possesses such mastery of history that scarcely an anecdote exists whose mention does not arise
in his discourse.]

Similarly, in the Tadhkira-i ‘Arafat al- ‘Ashiqin, Taqi Awhadi, referring to Kh¥aja Ghiyath al-
Din as the patron of Talib-i Amuli, writes:'®

mlna 52,00 puala 438 (5 03 gal i 2 pA Caad g |y QLS )58 03 jpms s 1D dae cpallile anl A

Siaws o e 5 < guad Jibaa ) 5 gl 58 15 585 308 gl 4w Ll 1 Taas 5 Ledd ) )8 4 53 I8 4S s

2 e il 48 Ay gt 43 )5 G 2l (e i 4S | omls lingl 51 55 ol

[Translation: Kh¥aja Ghiyath al-Din Muhammad al-Razi personally examined and refined
thirteen thousand books, keeping them ready at hand. There was no gathering in which he did not
recite, from memory, at least two or three thousand verses of the ancients and the moderns, and set
the steed of eloquence galloping through histories, Sufi treatises, and the like. A talent nurtured by
such a mentor possesses the capacity to rise to whatever height it may attain.]

Kh“aja Ghiyath al-Din Muhammad died in 1031 AH / 1621 CE."” A considerable number
of his relatives were settled in India. Jahangir notes in the Tuizuk the presence of forty-one

Y Ma athir al-Umara’, vol. 1, p. 129:
AJgAJJASAJ_j-‘)gJﬁJ’\ ‘J}ﬂu&hﬁu\ﬁemé@w}hdéﬁam‘)‘ c(uﬁﬁ\&@;)‘_ﬁﬁ ‘qﬁm‘d)ﬂ\~\1 LRI
4 LI G game JACHL ASA 5 (Gpal) Sl 10 el Ly ) Ban L 1) 5l (Llen) HSacia il Sle y Gide 1) 5 2 488

il ) A ) St A a

(Translation: In the year 1016 AH, Muhammad Sharif, his son (Ghiyath al-Din), through reckless conduct
conspired with a group to release Sultan Khusraw from captivity. The matter was soon uncovered and the hidden
secret laid bare. His Majesty (Jahangir), now dwelling in paradise, ordered him executed along with the others. Mirza
(Ghiyath al-Din) was imprisoned in the house of Diyanat Khan and was released upon payment of a fine of two lakhs
of rupees). See also Karwan-i Hind, vol. 1, pp. 624-25.

> Karwan-i Hind, vol. 2, p. 1463 (citing Riiznama-i Jahangir [Jahangirnama, Tizuk-i Jahangiri], Astan Quds
Razaw1 MS 51, copied in 1046 AH).

18- “Arafat al- ‘Ashigin, vol. 4, p. 2464 (biographical notice of Talib Amulf).

7 Ma athir al-Umara’, vol. 1, pp. 130-131; Karwan-i Hind, vol. 2, pp. 14621465 (biographical notice of Niir
Jahan Begum).
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members of the family at court.'® It is noteworthy that Amin Ahmad Razi (son of Kh"aja
Mirza Ahmad), the author of Haft Iqlim, and Aqa Shapir Tihrani (son of Kh“aja Kh¥ajagi)
were his cousins."

(c) Wasl Razi Tihrani and Mirza Muhammad Sadiq

Kh*aja Muhammad Tahir Wasli Raz1 Tihrani, the second son of Kh*aja Muhammad Sharif
HijrT Razt and elder brother of I'timad al-Dawla Kh"aja Ghiyath al-Din, also migrated to India.
The biographical sources do not make clear whether he arrived together with his brother or at a
later date. From Tadhkira-i ‘Arafat al- ‘Ashiqin, it appears that he held the office of diwan in Lahore
alongside his son, Mirza Muhammad Sadiq. The author of ‘Arafat al- ‘Ashigin reports having seen
him again in 1024 AH / 1615 CE in Agra, at which time he was approximately seventy-five years
of age.”

Kh*aja Muhammad Tahir was not only a man of learning but also a poet who compiled a
Diwan. In relation to his father’s pen-name, he adopted the takhallus “Wasli’. A manuscript of his
Diwan (no. 1825) is preserved in the Salar Jang Library, Hyderabad. It opens with the following
matla .

By YE NP PUg. PE B SR ISP ICE PO PEN
) e Ol i il 2 ¢ S0 aa i4S 3LS

[Translation:

Pass the morning in joy and laughter, pass it in joy and laughter / For perhaps by another dawn,
you may not attain the morning again.]

Also, a copy of his Diwan is preserved at the British Library (Or. 791, ff. 61-149).

The author of ‘Arafat al-‘Ashiqin also mentions one of his works entitled Hazar Dastan-i
Chahar Chaman, an anthology consisting of one thousand selected qasidas drawn from one
hundred poets. It was completed in 1019 AH/ 1610-11 CE, and the chronogram for its completion
is given as ‘Durr-i Thamin-i Tahir’.

A few verses from Kh“aja Muhammad Tahir Waslt Razi are presented below as specimens of

his poetry: i
ARG < RS - TPUN. S PRGN Y. APV SIPRCIN I P "¢ PR SN,
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[Translation:

The beloved is the candle of another’s assembly, and in my heart, a fire / In one place, that
candle illumines a house, in another, it is sheer blaze.

The eye poured water upon the heart’s fire, yet it was of no avail / Even if a fire-stone falls into
the sea, it remains fire.]

'8 Jahangirnama (Tehran ed.), pp. 386-387:
S easai cie Ly 5 e | ) Oladiia 51 03053 5 ol 5 1558 O 0 S e 4 ol s 5 A8 s 4a ¢ K s e
o251 1 eke
[Translation: ...On another day, I visited to inquire after his sons and relatives; I bestowed head-to-foot robes of
honor upon forty-one of his children and kinsmen and upon twelve of his secretaries, and I removed them from the
garments of mourning. |
Y Ma athir al-Umara’, vol. 1, p. 128::
BEIUT PRI PR U Ot S T Ren £ [T REN PO PN PR PN A RPN PEN (ER VR TR RPN PN PR B BT
il seda s ala (5ol 534S ) Ll Aal A Gy cCan A ialia
[Translation: ... His brothers (KhVaja Muhammad Sharif HijrT) were Kh“aja Mirza Ahmad and Kh"ajagi Kh“aja.
The former was the father of Mirza Amin, the author of Haft Iqlim... The latter was also a man of letters; his son
Khvaja Shaptr was acknowledged and renowned in poetry.]

2 “Arafat al- ‘Ashigin, vol. 7, p. 4605.
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[Translation:

Upon the page of your cheek, your basil-line bloomed / At last, beauty’s curving script flowered

in your season. ]
%
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[Translation:

When that wine-hued lip met the pure wine / A hundred caravans of souls surged to the lovers’
brink.
The eye, gazing on your face, knows not what it sees / It is a blind beggar who has come upon

riches. ]
&
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[Translation:

Again, my beloved’s eye flung a futile complaint / The knot I had untied from my heart,
fortune cast back into my affairs.
While my Joseph holds me in the bonds of servitude / He steals his own measure and secretly casts

it into my sack.]
%
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[Translation:

The sun did not trace an aureole about my beloved’s cheek / That moon has hedged the path of
her beauty’s flight with thorns.]

*

Kh¥aja Muhammad Tahir Wasli Razi’s son, Mirza Muhammad Sadiq,** held the office of Mir
Bakhshi during the reigns of Jahangir and Shah Jahan. He possessed the rank of four thousand and
died in 1043 AH / 1633-34 CE. It was this very Mirza Muhammad Sadiq who was the father of
‘Umdat al-Mulk Ja“‘far Khan, whose chronogram is recorded in the anthology under discussion.

In addition to Ja‘far Khan, three other sons are mentioned: Raushan Zamir, ‘Abd al-Rahman,
and Bahram, each of whom also held an official rank.

(d) Ja‘far Khan

‘Umdat al-Mulk Ja“'far Khan married Farzana Begum, known as Bib1 J1i, sister of Mumtaz
Mabhall and maternal aunt of Aurangzeb. After serving as governor of Punjab, he held office in
Shahjahanabad, Thatta, Malwa, and Kashmir, eventually rising to the position of prime minister
under both Shah Jahan and Aurangzeb. He died in 1081 AH / 1670 CE in Shahjahanabad, holding
the rank of six thousand.

Two of his sons are known by name: Namdar Khan* and Kamgar Khan.** It is noteworthy

21 In the tadhkira, this hemistich is recorded as follows, which is incorrect: ‘w=lg & 53 33353~ 5 53 23300 35 <l
S0’ (vol. 7, p. 4606).

22, For biographical details, see Ma ‘athir al-Umara’, vol. 2, pp. 729-731.

2. For biographical details, see Ma ‘athir al-Umara’, vol. 3, pp. 830-833.

4 For biographical details, see Maathir al-Umara’, vol. ¥, pp. Y ©3-)1+_ It is noteworthy that on the occasion of
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that Mirza Ibrahim Urdabadi® served as tutor to Ja'far Khan’s sons. A detailed account of Ja‘far
Khan’s life is given in Ma ‘athir al-Umard’ (vol. 1, pp. 531-535).

Shaikh ‘Inayat-Allah: Biography and Literary Identity

We may now turn to Shaikh ‘Inayat-Allah. In Tadhkira-i Karwan-i Hind (vol. 2, p. 715), citing
Subh-i Sadiq, it is stated in the biographical notice of Subhi Hamadant that:

s O el & s e aS s dal i ol Clic
[Translation: ‘Inayat-Allah, son of Kh¥aja Wali, who was the secretary of Hazrat Sahib-Qiran
-]

This statement is of particular importance for identifying Shaikh ‘Inayat-Allah. Shah Jahan
remained on the throne until 1068 AH / 1658 CE, after which the reign of Aurangzeb commenced.
‘Umdat al-Mulk Ja‘far Khan served as prime minister under Shah Jahan, and according to Subh-i
Sadiq, Shaikh ‘Inayat-Allah held the office of munshi in Shah Jahan’s service. ‘Umdat al-Mulk
continued to occupy various high offices under Aurangzeb and once again rose to the position of
prime minister before he died in 1081 AH / 1670 CE.

Although none of the biographical dictionaries or historical sources consulted thus far clarifies
Shaikh ‘Inayat-Allah’s position during Aurangzeb’s reign, it is nevertheless certain that he was
alive at least until the death of ‘Umdat al-Mulk Ja‘far Khan in 1081 AH / 1670 CE, and that the
anthology under discussion had been compiled prior to that date. Upon receiving news of ‘Umdat
al-Mulk’s death, Shaikh ‘Inayat-Allah immediately composed the chronogram and entered it into
the present anthology.

The Autograph Ghazals of Shaikh ‘Inayat-Allah

By fortunate circumstance, Shaikh ‘Inayat-Allah also inscribed four of his own ghazals at
the end of the manuscript, which may well constitute the only surviving specimens of his poetry.
These four ghazals are therefore reproduced below:

b 8 R (55 Al @30 (i S us ) i K R (s g daliae (i pdled e
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[Translation:

As I passed through her lane, my senses caught the scent of roses / I laid my head upon her
threshold, my turban took on the fragrance of roses.

When I breathed of the curl of her tresses, the musk-pod burst open / When I spoke of her face,
the whole tumult filled with the scent of roses.

One night, I buried my head in my collar, remembering her / Blossoms poured from its torn
seam, my garment took the scent of roses.

One day, the mention of that mouth passed across the tongue of the pen / A bud sprang from
its speech, the pen itself grew fragrant with roses.

When ‘Inayat wrote a hint of the qualities of her face / The scribe’s reed became a rose-branch,

Kamgar Khan’s marriage in )+ VY AH / Y1111V CE, Ni‘mat Khan ‘Al1 Shirazi (d. YY) AH/ YV+% CE) composed
a satirical gif ‘a consisting of twenty-five verses (opening: < Js b ¢S 5 Je JLS L /el ia e gl 23 13X Ko b
22 ). The poem contains pointed satire directed at Kamgar Khan’s alleged sexual incapacity and is noteworthy for
its rhetorical construction and literary boldness. Mir Ghulam ‘Al Azad Bilgrami (d. 'Y+ AH / YYA1 CE) wrote a
commentary on this satirical piece, included in his Tadhkira-i Khazana-i ‘Amira (pp. ¥¥1-Y£%). The poem was also
published under the title Sharh-i Qit ‘a-i Ni ‘mat Khan ‘Ali at Matba“ Sharaf al-Matabi‘, Delhi, in YY1« AH/ YA¢¢ CE.

. For biographical details, see Karwan-i Hind, vol. 1, pp. 8-9.
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and the page took the scent of roses.]

*
Gl e i s dad o Kol Gl O 8 5 ale Jad 5 Canslls B8
Al )sa dadia 4 Qa5 ) 5l s Gl st g ala 5 oY Orin Gl laS
Gl G pplian g )y bt 83 CauyaS Gl 0 5 e 3503 050
oS i) aS S S Jaosd a i Sl O5a G K Ja Ly s
A s el gl )2 S R4 Sl G gmd ) 200 5 sy
0 ) T aly () 58 A 4 gl o Rl Kaw Jo 4y aS aS
@l bl aa £ Ka a4 ab gl (g i (8 Au sy aKa
OV K ) eclie Sl s o Gl s s Y 5 sl g

[Translation:

When Yagqit beheld the ravishing line of your script / He broke his pen, ashamed, stood
abashed and cast down.

Upon the sun’s bright page: like your tress, brow, and eye / Where has Yaqiit ever inscribed
such lam, sad, and niin?

Who traced the imprint of your script upon the lip? How sweet it is / Outside, a well-watered
emerald; within, a ruby.

From shame, the mountain-carver poured his heart’s blood upon the mountain / Even now, that
stone-hearted mass remains steeped in ruby blood.

Weeping, he begged her for a few words / She laughed and said: ‘Rubies are not made to fall
by spells’.

If the sun does not carry off my heart’s blood on credit / How would the tulip-tinted stone’s
hard heart ever become ruby?

Though for years my heart hoarded the blood of my liver / At a single glance of you, my eye
cast it forth as rubies.

Many were Indyat’s tears, from the stone of the stone-hearted / Pearls and rubies poured forth;
yet rubies fell in greater number. |

%
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[Translation:
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I am water, from my own weeping eye / I am fire, from my own burning heart.

In memory of the beloved’s flame-bright face / I am wholly fire, within my very being.

My streaming tears bear me away at every moment / I am a bubble on the wave of my own
storm.

The dust of that moon’s lane was wholly swept away / I am slave to the high resolve of my
own eyelashes.

On black nights, from my spark-scattering sigh / I am the lamp of my own ruined hut.

From her tress I am driven from place to place / Like a polo-ball, in the swing of my own
mallet.

Her dogs are better folk than rivals / Say not that I am better informed of my own companions.

Bound by a hundred chains, I set no foot in the garden / I dwell in the corner of my own
SOITOWS.

I do not sing like the nightingale on every rose / I am ruined by the new-blown rose of my own
garden.

With heart’s blood, from hem to collar / I am like the vivid meaning of my own diwan.

Intellect knows, from the April-rain of meanings / How radiant a pearl of Oman I am to myself.

How I career within this narrow field / I am the nimble rider of my own lone steed.

‘Inayat would lift his head above moon and sun / If that moon makes me her guest.]
*
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[Translation:
She passed along the riverbank, setting out to stroll the garden / With her reflection, she turned
the water’s mirror into a rose-garden.
I am ruined by those drunken narcissus-eyes which, with a coy glance / Carried off the wares
of piety and reason and dedicated them to the revelers.
Last night she passed, radiant, through the circle of libertines / From the glow of her face, she
turned the candle into a whole night-chamber.
The teacher fell to the ground and smashed his tablet upon his head / When your script displayed
its beauty in the school.
The heart that ‘Tnayat possessed did not surrender to her wrath / He made it a charred kebab
for the wine-drinkers. ]
k
Contents of the Anthology
The contents of the hayad are as follows: 1. Shaikh Sa‘d1 (f. 6b—37a), 2. Shaikh Farid al-Din
‘Attar Nishaptrt (37a—49b), 3. Mawlana Jalal al-Din Ram1 (50b—64a), 4. Shaikh Nizam1 Ganjavi
(64b—67b), 5. Shaikh Awhadi Maragha'1 (68b—83b), 6. Amir Khusraw Dihlavi (84a-91b), 7.
Shaikh Kamal Khujandi (92a-96a), 8. Shaikh Azari TiisT (96a-98a), 9. Shaikh Sa‘id Abi al-Khair
(98b—100a), 10. Shaikh Zain al-Din (margin of f. 100a), 11. Shaikh Ahmad Rifa‘1 (ibid.), 12.
Shaikh Sa‘d al-Din Hamawr (ibid.), 13. Shaikh Abt al-Qasim Sufi (ibid.), 14. Shaikh As‘ad Shihab
(ibid.), 15. Shaikh Abu Bakr Zazi (ibid.), 16. Shaikh ‘Abd al-Salam Kazariini (ibid.), 17. Shaikh
Awhad al-Dn Kirmani (100b—102b), 18. Shaikh Ahmad Badili (100b), 19. Shaikh Shihab al-Din
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Magqtiil (ibid.), 20. Shaikh ‘Abd al-Sa‘id Barghash Shirazi (ibid.), 21. Shaikh Majd al-Din Zarik
(ibid.), 22. Shaikh Majd al-Din Daya (ibid.), 23. Shaikh Afdal al-Din Kashani (102b—103a), 24.
Shaikh Junayd Baghdadi (103a), 25. Shaikh Shihab al-Din Suhrawardi (ibid.), 26. Shaikh Majd al-
Din Baghdadi (ibid.), 27. Shaikh Manstir Hallaj (ibid.), 28. Shaikh Nizam al-Din Awliya’ (ibid.),
29. Shaikh Kamal al-Din Daya (ibid.), 30. Shaikh Abi ‘Ali Sina (103b), 31. Shaikh Uways Qarani
(ibid.), 32. Shaikh Ruba ‘1 Mashhadi (104a), 33. Shaikh Abt al-Hasan Kharaqani (ibid.), 34. Shaikh
Najm al-Din Kubra (104b—105a), 35. Shaikh Riizbihan (105a), 36. Ahmad Jami (105b—106a), 37.
Shaikh Bayazid Bastam1 (106a—106b), 38. Shaikh Ahmad Ghazali (106b), 39. Shah Ni‘mat Allah
Wali Qabhistant (106b—107a), 40. Mir Husain1 Sadat (107a), ff. 107b—108a blank, 41. ‘Imad Faqth
Kirmant (108b—110a), 42. Mulla Katibt Nishaptiri (110a—113b), 43. Khatib Ganjavi (114b), 44.
Dih-khuda-i I'jaz1 (ibid.), 45. Sahib Ibn-i ‘Abbad (ibid.), 46. Manjik (ibid.), 47. “Alr Shatranji
(ibid.), 48. Sayyid Hasan Mutakallim (ibid.), 49. Ruht Sharistani (114b—115a), 50. Zain al-Din
Sijzt (115a), 51. Ustadh Abu Hanifa Iskafi Ghaznawi (ibid.), 52. Abi Nasr Farahi, author of
Nisab (ibid.), 53. Abi Tayyib Sarakhst (ibid.), 54. Abu al-Barakat Khurasani (115a—115b), 55.
Ibn-1 Muglah (115b), 56. Azhart Marwazi (ibid.), 57. Kh“aja ‘Abd al-Rafi‘ (ibid.), 58. Dibachi
Samarqandi (ibid.), 59. Quds1 Qadim (ibid.), 60. Fakhr al-Din Hindu-saz (115b—116a), 61. Mir
Kh"and (116a), 62. As‘ad Ghaznawi (ibid.), 63. Hasan Beg Aghziwar (ibid.), 64. Qadi ‘Attart
(ibid.), 65. Fatht Nishapuri (ibid.), 66. Sahib Diwan (ibid.), 67. ‘Abdi Mufrad-nawis (ibid.), 68.
Sharaf al-D1n Mansiir (ibid.), 69. Nazari (116b), 70. Mir ‘Ali Shir Nava'1 (ibid.), 71. Ahmad Badhi
(ibid.), 72. Bahramt (ibid.), 73. Taj al-Din Rizah (116b—117a), 74. Ashraf Wassaf Shirazi (117a),
75. Hamid al-Din Sijz1 (ibid.), 76. Nasir Bukhar1 (ibid.), 77. Sultan Sanjar Saljiqt (ibid.), 78.
Amir Muhammad Wazir (ibid., in margin), 79. Nishan1 Shirazi (118b—120a), 80. Bana'1 Khurasani
(120b—123a), 81. Khwaja ‘Ismat Bukhari (123b—124a), 82. Sharif Tabrizi (124a—124b), 83. Amir
Shaht Sabzawari (125b—127a), 84. Haidar Kuliich Khurasant (127b), Chronogram on Khan ‘Ali-
shan Ja'far Khan by Shaikh ‘Inayat Allah (128a), 85. Mir Sanjar Kashi (128b—133a), Two ruba‘is
and miscellaneous verses (later additions) (133b—134a), 86. Hakim Masth al-Zaman (134b—135a),
87. ‘Alam Beg Sarwar (ibid.), 88. Hamid Muhammad Khasali (135a), 89. Sharbati Hindi (ibid.), 90.
Ahlt Khurasani (135b—136b), 91. Ahli Shirazi (137b—138b), 92. Mazhart Kashmirt (139b—141b),
93. Mir Humayiin Isfarayini (142b—143b), 94. Khwaja Asafi (143b—145b), 95. Shahidi Qummi
(145b—147b), 96. Hairatt Kashi (147b—148a), ff. 148b—149a blank, 97. Mirza Quli Mayli Shirazi
(149b—151a), 98. Faghant (152b—-160b), Miscellaneous verses (later addition) (162a), 99. Baba
Nasib1 Gilant (162b—163b), 100. Baba Zamir1 Isfahant (164b—166a), miscellaneous verses in a
different hand (166b), 101. Shaikh ‘Ali Nagi Qumrah'1 (167b—171b). On folio 172a, a verse by
Shaikh ‘Inayat Allah appears in his own hand:
1 Ol adia cda () da s ) 35S e Mgl 4
| e 5 e By oIS e

[Translation:

That moon does not darken with kohl her slaying eye / To kill me, she whets upon stone the
blade of her lashes.]

102. Faidi (172b—207a), 103. Kh¥aja ‘Abd-Allah Marvarid (207a), 104. ‘Imad Lur (ibid.),
105. Ustadh “AttarT (ibid.), 106. Sayyid Hasan Mutakallim (ibid.), 107. Burhan al-Din Dastani
(ibid.), 108. In praise of Athir Akhsikati (ibid.), 109. Sa‘d Baha (ibid.), 110. Jalali (ibid.), 111. Mir
Qasim Giinabadi (207b-208a; verses from Laili u Majniin, Khusraw u Shirin, and Karnama), 112.
Mulla ‘Abd-Allah Hatift (208a; verses from Laili u Majniin and Khusraw u Shirin), 113. Farid
Katib (208b—209a), 114. Sayyid ‘Izz al-Din ‘Alawi (209a-209b), 115. Rafi" al-Din Abhart (margin
of f. 209a), 116. Hakim Khusrawani (ibid.), 117. Hakim Partawi Shirazi (ibid.), 118. Hakim Taj al-
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Din Nimaranshah (ibid.), 119. Kawuk Khurasani (ibid.), 120. Tughan Shah (ibid.), 121. Darwish
Ashraf (ibid.), 122. Jalal al-Din ‘Atiqi Tabrizi (209b—210b), 123. Diya’ al-Din Faris (210b-211a),
124. Ustadh Qawami (211a), 125. Kami (ibid.), 126. Farid Ahwal (211b), 127. Shihab al-Din
Multani (212a-212b), 128. Amir Shaikham Suhaili (213a-213b), 129. Imam Muhammad Ghazali
(margin of f. 213a), 130. Mulla ‘Abd-Allah Shushtart (ibid.), 131. Mulla Jalal Dawani (ibid.), 132.
Rukn al-Din Da‘widar (ibid.), 133. Jamal al-Din Fatni (ibid.), 134. Ibn-i Nasiih (ibid.), 135. T3]
al-Din Tarht (ibid.), 136. Darwish Dahki (213b), 137. Zaki Maragha’'1 (margin of f. 213b), 138.
Sa‘d Warraq (ibid.), 139. Mahmiid Barbarili (ibid.), 140. “Ain al-Quddat-i Hamadani (ibid.), 141.
Nizam al-Mulk ibn Abi ‘Al (ibid.), two miscellaneous verses (later additions) (214a), 142. Aqa
Shapur Faribi Tihrani (214b-230a), Miscellaneous verses in shikastah script (230b-231a), 143.
Kh"aja Husain Thana'1(231b-245a), miscellaneous ruba ‘Ts and one single verse in shikastah script
(later additions) (245b), 144. Mulla Murshid-i Burdjirdi (246b—250a), debate (munazara) between
Shaida and Muhammad Jan Qudst (250b—253a), 145. Muhammad Jan Qudst (253b-257a), final
portion of the debate between Shaida and Qudst (margin of f. 253b), 146. Ghadanfar Guljart
(257a-257b), 147. Muhtasham Kashi (258a-264b), 148. Qasim Beg Khani (265b—270a), 149.
Zuhtir Turshizi (270a-272b), 150. Abii Talib Kalim (273b-274b), 151. Talib Amuli (274b-293b).
Sayyid Hasan Mutakallim appears twice in the anthology.

Later Additions and Supplementary Material

The anthology under examination is defective at the end (nagis al-akhir). On folio 293b a
catchword (rakabah/tark) appears; however, the folios up to 298a are blank. On folios 298b—299b
a bahr-i tawil is written in the shikastah hand of another scribe.
Beginning:

Ol A Ole e aS (R 50 538 ) jler Jamd 43 i 40 S 5 (lise 53 48 jans

[Translation: At dawn, like the intoxicated, pass into the garden; by the grace of spring, listen
in the rose-garden to the sweet-voiced birds...]
End:

[Translation: O God, by Thy name, by Thy universal bounty, by the truth of Thy word, grant
us safety; bring us into well-being and deliver all the Muslims from affliction...]

Following this appear two devotional distichs:

plad Con i Ga e le pilagal 55 e [s] o))
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[Translation:

O “Alj, love for you is my faith / I know no guide but you.
O “Al1, my hand clings to your hem / I glean ears of grain around your harvest.]
On folios 300a—300b a qasida is recorded under the heading ‘Madh’ (praise), the poet unnamed.
It opens:
L s e cbala
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[Translation:

O lord, may the heavens bear your inscription / May fortune and prosperity ever be your

companion. ] and concludes:
GHLSE B s 5
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[Translation:




You are the protector of every broken heart / May God Most High be your protector.]

Thereafter follow two verses by Mirza Sa’ib and one ruba‘l by Mirza Adham. After three
further blank folios, on folios 303b—304a four ghazals appear under the heading ‘Shaikh ‘Inayat-
Allah’. It is also noteworthy that although folio 301b is blank, its catchword nonetheless reads
‘Shaikh ‘Inayat-Allah’.

The Anthology and Persian Poetic Transmission

Taken as a whole, the present bayad constitutes an important anthology of selected verses by
classical and later poets, as well as by Stifis and mystics. The preservation within it of poems by
the court secretary Shaikh ‘Inayat-Allah, alongside the works of other poets, represents —though
modest in scale — a meaningful step toward enriching and refining our understanding of literary
history. We may now affirm that during the Shahjahani period, while distinguished secretaries such
as Chandar Bhan Brahman were active, there was also at the Mughal court a secretary-poet named
Shaikh ‘Inayat-Allah, whose surviving verses reflect the literary standards of his age.

Historical evidence indicates that the anthology was compiled prior to the death of “Umdat al-
Mulk Ja“far Khan in 1081 AH / 1670 CE. On this basis, the inclusion of poems by figures closely
associated with the Akbari, Jahangiri, and Shahjahani periods — such as Kami Shirazi, Murshid
Burdjirdi, Qasim Beg Khani, Talib Amuli, Khwaja Husayn Thana'i, Aqa Shapar Tihrani, Shayda
Fathpiir1, Qudsi Mashhadi, Abt Talib Kalim, and Zuhiir1 Turshizi — is of considerable significance.
The selection appears to have been drawn from manuscripts that were either contemporary copies
or produced not long thereafter.

If it is accepted that Shaikh ‘Inayat-Allah himself was the compiler of the anthology — and
the available evidence does not contradict this possibility — it becomes plausible that the selection
was made from manuscripts that may have included authorial copies as well as volumes preserved
in the imperial library. Moreover, given that Shaikh ‘Inayat-Allah held the office of secretary at
court, his direct association with poets and his access to the royal library were not merely possible
but highly probable. Nevertheless, caution remains necessary before definitively identifying him
as the compiler of the bayad.

Textual Significance: Murshid-i Burajirdt and Rare Verses

Another noteworthy feature of this baydd is its preservation of selected verses by a number of
poets whose collected diwans are today rarely encountered. Among such figures may be mentioned
Murshid-i Burtjirdi. A manuscript of his Diwan is preserved in the Punjab University Library,
Lahore; selections from it were published by the late Pir Husam al-Din Rashidi in Mirza Ghazi
Beg Tarkhan aur us ki Bazm-i Adab (pp. 473-560), and by Ahmad Gulchin-i Ma‘an1 in Karwan-i
Hind (vol. 2, pp. 1277-1287).

A comparison between the selections made by Rashidi and Gulchin-i Ma‘ant and the verses
included in the present anthology reveals that a considerable number of verses preserved in this
bayad are absent from the Punjab University manuscript of Murshid-i Bur@ijirdi’s Diwan. This
suggests that the compiler had access either to a different recension of the Diwan or to independent
manuscript witnesses now lost or unidentified. A few verses are reproduced below by way of
illustration:

Lo (323 )3 ) sasen (i o 0 Lo glase 3 2 s e o ol 4o ()53
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O Gl 5300 K5 ALK 4 Lo & 30 ) iy 455 (gly 4
A )58 )4 db dagl Gl Bdie A Lo O3 255 Sl e S Jaar
2 ad S b il o) 2y Lo ol 31 a8 (sl 333y alls
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[Translation:

Hearts, condemned for the crime of love, burn in our diwan / in our battleground, blood is
washed clean by the water of the blade.

So often, out of longing, I rake my own wound with my nails / That the rent in my breast
thrusts its head forth from my hem.

Lest the glance grow insolent in the rose-garden of her face / They bind a cord upon its foot,
twisted from our eyelashes.

Here stands a heart sprung from love, a heart cannot be bought with gold / If you would
purchase heart with heart, behold — our shop is open.

Murshid, should I shatter these vain verses / A lament would rise from our diwan in place of

dust.]
%

1y sy 5 &L Gl a3 xSl g e O 1 gl SLEA 2o S awag £ X

28 ARt O Bdime 558 ) G@le 1 Ol o 3l eas ) L3 5 iy

@So\;&g&ﬁ‘ddj\})iﬁ‘sﬁud ‘)OW‘LSLA)J?AJJM?A]
[Translation:

I am that tear-shedding bird of this garden and meadow / who, with its weeping, has made the
straw of the nest turn green.

The lover cannot be driven from the beloved’s lane / The nightingale springs from the boughs
of this fresh rose-garden.

Raise your hand and ask something of your heart tonight / My sigh has shattered the gates of

heaven.]
%

odae (e R 28 e aa 5l AL )50 (o 3 IR D
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[Translation:

The warmth of the assembly exceeds all bounds / If there be not some heart-burned soul
behind the wall.

The sugar market thrives on the buzzing of flies / What worth has Joseph, if there be no buyer?

Murshid’s heart is so constricted that no space remains / For a sigh not wounded from head to foot. ]
%

g 8l sl aal )y & e G gl ) siee gl hga S
Rala e s 5e o Gl gle ) gl pldie 4S G
[Translation:

My sigh set the heavens so aflame / That from the very air a candle might be kindled.

Each strand of my hair is another crescent / So much has my love flared up, time and again.]
%

Gl g S 4k e 85 5e ) il et il S5 Se 5
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[Translation:

O your hair, amber laid upon the neck of night / And the reflection of your face, the fire in
night’s harvest-field.
So radiant was the night with the glow of your cheek / That morning settled like dust in the
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hem of night.]

*
g & ) apd ol 4S il cadly K gl iy )oK
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[Translation:

Tonight, when she lifted the veil of modesty from her face / The rose-garden of fidelity took
on a new freshness.

Each limb of mine became a flower-gatherer, save for the brand / That too bore upon its head

a tulip of wick.]
%

Cansl ) gl (Ko ) s ol mm\jﬂéwémig
alo yaaaCiiu cadily juaiy ol i) Alald o yadll 35
[Translation:

The wind of my breath revives the dead / The garden of my speech is a promenade of Paradise.
I am the prophet of knowledge — my speech, a miracle / The splitting of the moon is but the

space between my verses. ]
k

&qu:\.}\ﬁadagh'aéswja)é MLAMLA:\.\"Q:\A&)Q‘JJJS
Gudle Ll s dla Sl ¢ liaa Cuale A 0 4ad Gl sle o2
[Translation:

Paradise is but the expanse of our mad heart / Kawthar is the sweat upon the brow of our wine-
cup.

The Resurrection is the aftereffect of our drunken radiance / All the tumult of Judgment Day
resounds within our house. ]

*

The selection of Murshid-i Burijirdi’s poetry preserved in this baydd is of exceptional
significance and, by its very nature, warrants an independent and comprehensive study. Moreover,
the anthology transmits verses by eminent poets such as Talib Amuli, Khwaja Husain Thana’i,
Shapur Tihrani, Qudst Mashhadi, Abi Talib Kalim, and ZuhiirT Turshizi that are absent from their
printed and commonly circulating diwans. This circumstance not only enhances the intrinsic literary
value of the present baydd, but also opens new avenues for manuscript studies, textual criticism,
and the reconstruction of early modern Persian poetic transmission. As such, the manuscript stands
as an important witness to the fluidity of the diwan tradition and to the role of anthologies in
preserving otherwise lost or variant material.

Conclusion

In light of current scholarly trends, it must be emphasized that manuscript studies, particularly
the systematic examination of anthologies and poetic miscellanies, remain comparatively
underexplored. Thousands of Urdu, Persian, and Arabic manuscripts continue to rest in libraries,
insufficiently catalogued and rarely subjected to sustained philological analysis. Their careful study
has the potential not only to refine and reassess established literary histories, but also to recover
neglected texts, variant readings, and alternative textual traditions. It is therefore imperative that
greater institutional and scholarly attention be directed toward this field, and that the rigorous
study of bayad works and related manuscript forms be actively encouraged within the broader
framework of Islamic manuscript scholarship.
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